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CHAPTER FIFTY FOUR

[NO BONDAGE, NO LIBERATION, NO NIRVAANA]

afasama

Vasishta spoke
(Vasishta further elaborates the topic of SarvaTyaaga through Kacha’s story, and says)

RITCTSThaAtia TAT AIHATEdh Jeeud: JIeaUT Jeaed Tad| (111.04)

Raaghava! Understand the truth in the same way as how Kacha, the son of Brhaspati attained
enlightenment, following the same method (of SarvaTyaaga) adopted by ShikhiDhvaja.

AT

Rama spoke
FEEUANITad: GAIsH! HIdTe=<hd: JAT Ugal HIGeqAHA JUT agl (111.05)

Bhagavan! Tell me briefly as to how Lord Brhaspati’s son Kacha attained enlightenment through

SarvaTyaaga.
afagara

Vasishta spoke
QU] Uil AA>ofaasiacd : Jaid URH ATdr gagiudha: &a:| (111.06)
Hey prince! Listen to this story of how Kacha, son of Brhaspati the preceptor of Devas, attained
the ‘Supreme enlightenment’, similar to how ShikhiDhvaja had done.

TAHTATCHHAOT: FARKRONAE: $d: GUGIdl Jeeaidadmd| (111.07)
Kacha who had just crossed the childhood state of life wanted to cross over the ocean of Samsaara.
He approached his father Brhaspati, the preceptor of Devas who had the direct experience of the

statements of the Scriptures.

$d 3d1d

Kacha spoke
(Kacha asked him about the path of realization like this)

HIT=ETUH Y HYIAUSRI IFATANFIT §fe STegell Shadedal (111.08)

Bhagavan! You know all the Scriptures! Explain to me as to how a creature bound to the ‘string of
Jeeva-hood’ gets out of this ‘cage of worldly-existence’?

geeufdeard

Brhaspati spoke
HATARNRIGEATCHARAIRI 3330a A6 FIAENT Fah| (111.09)
Son! This Samsaara-ocean is indeed an abode of crocodiles (makara) namely countless delusions
caused by the ignorance of the Truth.
(No need is there to struggle hard for a long time to cross over this terrifying ocean through any other
method but ‘Complete renunciation’.)
You can fly away instantly from this dangerous ocean, without any apprehension of the result also,
(since success is a surety in this method), namely the ‘SarvaTyaaga’.
(Just renounce everything, and you will be out of this delusion-state.)

grasarT
Vasishta spoke
3Ry &l g U WAUTad FdHg RIS STaHABdbAaA| (111.10)

Hearing the supremely sacred words of his father, Kacha thought that the meaning of ‘SarvaTyaaga’
is the renunciation of the home and family; and so he renounced all that and went to the forest (like
ShikhiDhvaja), and lived in the forest, performing the ascetic penance.




JEEUEAGHA AGdIT IHI &
Brhaspati understood that Kacha did not understand the meaning of the term ‘SarvaTyaaga’, and did
not object to his going away from home.

g e g #Agedr & JAeRmEm:| (111.11)

The ‘Great ones’ are highly stable in their minds in both union and separation
(for they allow the young to ascend the path of knowledge, by their own effort).
(You cannot force knowledge through words; one learns by oneself through Vichaara.)

3y 9y Sy Ay gy AisT9 o U0 #ERUY HIREARTUAR el (111.12)

Hey Anagha! Eight years passed in this manner.
Kacha met his father some time in the forest, who had come there to inquire about his realization-level.

TR FATASITAYTD HYTogFIid HT: H &d: bleddr TRT| (111.13)

Kacha expressed his reverence in the due manner to his father and saluted him; and his father embraced
him with affection. Kacha asked in his attractive voice,

&g 3ard
Kacha spoke
IRACHEA a¥ FICIWT: Hdl HAT dUY ard Asnfed aftresreafaieedl (111.14)

This is the eighth year after I did ‘SarvaTyaaga’; still I have not attained the blameless restful state of

Brahman.
afastar
Vasishta spoke

UIATIITaEd (€ Hhd daid Pldd IR Il scgdedl diFafdicaaaat] (111.15)

Even as Kacha was wording his plight in pitiable words, Brhaspati just said,

‘Renounce everything whatever is there’ and vanished off into the heaven.

I ATEATH SBEP AT AT G HIPARUT IRGEAFAT HATSHAT| (111.16)

After his father left, Kacha discarded even the bark garments that covered his body; and he was now
equal to the pure space of the autumn sky where the moon, cloud, sun and stars had vanished off.
JAAYTATT HRAAHIAATAR dcdTeFGauiie ARET AHEASAH| (111.17)

The next three years, he (who has the sky as his covering) escaped the showers of rain, by taking
shelter in the caves in some part of the forest; like the sky taking shelter in the (cloudless) autumn.

U fGoTedy AMeaeaay: HHA GIAAHAT: UIT JHa U el (111.18)
He lived here and there (upa, aasa) and wandered aimlessly in all the directions, having lost peace and
quietness; sighing with a depressed and frustrated mind, he again approached his father, his Guru.
BAYIhHA! HFIT HHAASIAYTD Yol Hal {T: Wedlgedr T,
He worshipped his father with devotion; Brhaspati embraced his son with affection.
Kacha again asked him with a choking voice,
o A

Kacha spoke

ard & uRicaeh By Auferaraft quriy aifeq fasnfea: waue f6 seaed] (111.19,20)

Dear father! Everything has been renounced, including the tattered garment and the bamboo stick.
Even then, I have not attained rest in the Self-state! What shall I do?

Jeruiasard

Brhaspati spoke
o qafAfa rgEdcadear g3 T, gt fag: gdcant gdfaer S| (111.21)

Chitta alone is everything; so say the learned. You will shine as your true self, when you renounce it.
The ‘renunciation of the Chitta’ is the ‘renunciation of everything’; so say the Knowers who know it all.




afasam

Vasishta spoke

gcgdFcdl arFafd: g, GUefd oRET F9:|

So saying, Brhaspati, the wise one flew off into the sky.

HoIRAY FART TRAPA LAY,

Kacha sincerely searched for the ‘Chitta’ in order to renounce it.

FReadeacaal /9 d Ie7 dg P del dfdedareaa g Tax I3t (111.22,23)

After a lot of thinking also, when he could not find the ‘Chitta’, he wondered what his father meant
when he used the term ‘Chitta’; and started to analyze in his intellect, the meaning of the term ‘Chitta’.
(He understood that whatever he had renounced till now was not the Chitta.)

Uerdge< celfe o Rafafd w2aa, acdfcd oa a1 g faRmres IemFged| (111.24)
Og: o st +g O #eIRY, Seal Tedcgea], dafeasid faeat:| (111.25)

“The group of objects, or the body etc are not said to be the Chitta!

Why should I renounce these blameless ones, without knowing what the Chitta is or where it is!
I will approach my father, and find out who this great enemy Chitta is!

After knowing that, I will renounce it and remain without the fever of ignorance.’

sfa afdeca @ &g seona Rfaey, aaufd acg I&% Ta=c vorEe 9l (111.26)
After pondering like this, Kacha flew to the Heaven.

He approached Brhaspati; worshipped him and saluted him with affection.
AYoTdAADd, b R Hlaedae Tavd gfe Rae A9 dcacaaF=aed ]| (111.27)
He questioned him in privacy.

‘Bhagavan! Tell me what this ‘Chitta’ is!

Explain to me the nature of ‘Chitta’, so that I can renounce it completely.

geeufdeard

Brhaspati spoke
Rl forereréan RIgRIRRIET ST, el sTaeaTel Sedietommaea| (111.28)

Those who know the nature of Chitta, know the Chitta to be one’s own Ahamkaara.
The ‘I’ idea within the mind of a living thing, is known as the Chitta.’
hd 3dTd

Kacha spoke
(Kacha was still unable to comprehend his words and said)

TYTERHSTDITCYATIIEY HeHAT IR MNaATUTgee e, dUATgad A1 (111.29)

Hey, You of great wisdom! You are the preceptor for the group of thirty three crores of Devas.
(You alone can explain everything to me properly.)
Please tell me how this Ahamkaara is known as the Chitta.

AT gEREANN o RAfEHUesid, YAV o I AFad A= X1 (111.30)

Hey Best of Yogis! I believe that such a renunciation is very difficult; it cannot be accomplished at all.
How can one possibly renounce one’s ego (identity) itself? (How can I renounce myself?)

geeufdeard

Brhaspati spoke
T QeUGeG e ATcgmISEpaecdil, F FeIMsT HATNMI| (111.31)

The ‘renunciation of this Ahamkaara’ is easier than even the crushing of a tender flower; is easier than
the winking of the eyes also. There is no difficulty in the least, as you think.

JATET AT JAT YU] FEIHA o, FAAAFHGE a€g AT AITT| (111.32)
Son! I will tell you how it is done! That which is a product of ignorance perishes by knowledge.




(Ahamkaara is a product of ignorance only.)
TEAT ACTGDR: G, THLATHAT IAT, 3 HieeAd HUea! ATerddieraiordd:| (111.33)

‘Ahamkaara’ does not exist at all in actuality, my son! It is a false idea maintained through delusion.
Though it is not there, it is seen as real, like a ghost imagined by a foolish child.

TUT Toodi HoTsIed ANTFATAIYT fReargema: egfad dgor fAearcagspfa:| (111.34)

Like the appearance of the serpent in a rope and the cool water seen in the desert are falsely seen and
believed as real, this ‘false ascertained idea namely the Ahamkaara’ also shines like that only.

3aea g fcd Aeifeeel fadieaa, aar FTYRIRHRY, d Fedl arcgded T| (111.35)

The single moon looks like two moons because of delusion (infection of the eyes, or improper sight);
so also, Ahamkaara also appears (in the mind); it is neither real nor unreal.

(Ahamkaara is not real, because it is one’s own conceived ideas about oneself as a body-identity; but
is real as the ‘I-less Aatman’ that shines through a mind-screen.)

AT ied THeATAAN R @ICIfddiHes [Iad addedd| (111.36)
Only that ‘only one’, which is without beginning or end,
which is taintless pure awareness (alertness that is always untouched by any Guna),

and which is purer than space (unaffected by any object),
exists as the ‘self-awareness state’ in all, that is ‘aware’ of everything.

(World is what your senses see, what ideas you retain, what memories you store, and also what you
learn. All this is centered around the ‘I-sense’ that is identified with the body, parentage etc.

‘That which knows’ ‘this I, and also the world as connected to it’, is the Reality which is always there,
as the ‘knower-state of all’, but is never ‘known’ as an object outside of you; for it is the ‘real you’,
the self-shining state of self-existence.

You know that you exist, without knowing it as a fact to be known.

Even a child knows that it exists, though it cannot think of it, in words.

Even a dog knows its existence, though it cannot word it out.

Every being loves the self alone; yet the true self is not loved, but an imagined ghost alone gets
misunderstood as the self.

The world is a stage of ‘self-love’ only, yet, ‘selfishness’ alone rules as the misconceived ego-self,
that is maintained by the mind as a memory only.

Why should anyone remember the self, for it is already there as a quiet witness, just do not remember
the ego, and the self shines by itself.

If the blueness is ignored as a just a dust-play, then space alone is always seen, though not seen.)

T4T TGl FAYH FIoleqy dode hacddq [deliemeafeday| (111.37)

That alone shines as the single essence in all the beings, revealing everything, at all times, at all places,
like the water alone is the essence of the jumping waves of the ocean.

(What you are aware of at every moment of your life, is alone the self-shine; but when you word it as
‘I am aware’, then the ego takes over and blocks the ‘self-awareness’.
Just be aware of all, as a presence; do not ‘think’ that you are an entity that is aware.

Awareness is there; and world is ‘known’ at once.

World is the shine of this awareness-state, the Chit.

Nothing else is there; no one is there.

Permeating like space through all the objects, this awareness also permeates all, and rises as the
perceived that is seen and experienced by all.)



(Ego is an imagined concept about yourself; is just an idea about yourself maintained by your ignorant
mind. Ego cannot perceive or experience anything; it is not there at all, as anyone.
How can the information about yourself (ego) act as an entity, and experience a world?

When ‘you’ are aware of the world, the ego is not aware of the world, because you (the Aatman) are
aware of the ego also, as a set of conceptions.

You ‘know’ the made-up idea about yourself as some person; but ‘you’ are not that person.

But, how does it rise in the pure state of Aatman?)

3 BISTATFATI: Pl dT HAHCU:,

Why does the ‘I-sense’ rise at all, from where, and how? How did the ‘false-I’ rise from the ‘real-I’?

ATy STl TSINIRY: FTeTengfod Stefdf| (111.38)

How can the dry heap of sand rise from wet ocean? How can water rise from the fire?

(The ‘false-I’ is just what you have conceived yourself to be; and not real.
This body-structure that you believe as the ‘I, is just a product of sense perception, is changing always,
is limited in structure, and is bound by the measures of place and time always.)

31T AsefAfad = gead I gae geo uRfAder amrafaaiigdal (111.39)

Son! Discard this ‘meaningless ascertained conception that you are a body-shape that is labelled with
some name having a parentage’,
which is lowly, which is of limited shape and is bound by the measures of space and time.

(Then who are ‘you’ actually?

You are that which is aware of even the ego, that which never sets ever, and is changeless.

When have you stopped existing, even if you sometimes forget the ego also, as when in sleep or when
absorbed in some serious work?

Aatman cannot cease to exist ever; and you are that alone.

The body is born, grown and is changing, but that which ‘knows’ the body never changes, that alone
is the ‘real you’. It is pure and unaffected by the presence or absence of any object.

It never is not there, at any time.)

e FpremaaaiTeed

It is the undivided shine not broken by any space or time measure.
TS

It is pure (untouched by anything).

facafea

It is always there without a break (is not a memory like the ego-identity).
ad

It spreads everywhere as the ‘knowing principle’.

RGIDE D]

It alone rises as the object-awareness and causes the objects to come into existence.
(But for your knowing, how can anything come into existence?)
ThIIReATAAS Hare| (111.40)

It alone is the ‘single essence’ of all the objects including the body of yours, as the ‘knowing principle’.
It is without fault, and never is tainted by what is ‘known’.
It is the pure awareness that is always shining as the real you, the Aatman.




ol gHG AT HATGFHTEAAAT TH Fd ST od HITAd: FdGa|

You always exist as the essence which enlivens the perceived world, like the moist essence within the
tree which spreads out in all the directions and yields fruits, flowers and leaves.

fATRTRAECA AcgAarEddea:,

You always are of the nature of purest awareness and are endless.

(Existence can never cease to exist.

Death is not there for the one, which can exist as the life only.)

& 3T B ddTefAAT HaHd: | (111.41)

You are the undivided second-less principle of existence! (Bhaavamurti)

Then, why this ascertained idea of the limited Ahamkaara, has risen for you, Kacha?

afasara

Vasishta spoke

S T W ANITHUCAAGAH STTdeafeh! daard! aar Saaxr: ga:1 (112.01)
In this manner, the son of the preceptor of Devas became a JeevanMukta later, after getting the excellent
instruction about the Supreme Yoga (of understanding one’s true nature of Chit).

s

Be without the idea of ‘mine’.

(What is there to renounce when there is nothing to own? What is there as yours?
Own nothing, not even the name or form.

Renunciation is to know that there is nothing to renounce.)

fAEaR:

Be without the identity with the body-based ego.
IEZGOITIE

Remove the knots of attachment.

SRlIESIE

Stay quiet within without any agitation.

war gUT Euar T g fasifasrar| (112.02)

Rama! Remain changeless like Kacha was.

IRARAAIETE AAAHT AT I, 7T AAYZIT bl cAHIR Fe:| (112.03)

Understand that the Ahamkaara is unreal; the unreal need not be accepted or renounced, for it is not at
all there! How can you discard or grasp the non-existing hare’s horn?

(How can ‘you’ ‘who know the information’, be the ‘information called the body’?

The ‘knowing one’ is not an information to be remembered, like the Ahamkaara-information.)

(The body you see always, is just the constant sense perception, how can you be that?)
HAATCAEDR & T FOTSTHeAT

When there is no possibility of the Ahamkaara at all, how can you have death or birth?

(Who is born? No one!

That ‘you were born’ is the information received by you through some other information sources.
Who dies? No one!

‘Death’ is the misconceived information you get by the sight of the motionless inert bodies, and that
makes you conclude that you as a body-information will also die.

Realization does not make you a deathless entity; but you (Aatman) who are already deathless,
understand that you have no birth or death.)



AH:ETS TUT GH el FIEIT Beld|  (112.04)

How can you harvest fruits from a seed sown in the sky-field?

faRel AMeddded FAHTATCHS dd
You are without parts. You are without conceptions. You are the all-pervading essence of all the objects.
WHAICION: G&H AT cadqaadTga| (112.05)

You are subtler than the subtlest atom. You are of the nature of ‘Knowing’ only.
You are without the mind-agitation.

(Chit alone shines as the non-Chit.)

TATSFHAEALSING TAUT FFAISIGIG ©, TGATAGATHIH TATGHITHTIAT: | (112.06)
(Fearafcarard - dd Ud 31dd g9 3THTH - ‘that alone’ appears as ‘not that”)

The ocean alone is the wave; the difference is created by the idea of division.

Gold alone is the bracelet; the difference is created by the idea of division.

So also, the ‘AhamBhaava (I-sense)’ (based on the body-self) as a separate entity outside of the Chit
(the true self), raises by the idea of division only.

AT STcEd AAI R U, 9T Thel sy FuAdsaA"| (112.07)

Hey Anagha! Because of the absence of Knowledge, the entire world exists as a delusory appearance.
Through the attainment of Knowledge, everything exists as the shine of Brahman.

(Introducing the next topic, Vasishta says)
(The world is not an effect caused by any Reality, but is just a network of conceptions rising from the
many types of mind-screens.)

fycddcasdl cgacar qury: Jraar g
(eaarfa: - FICIAH, UhcadAta: - PRUTGIAH)

Renounce both the ideas of -
‘effect (rising from a cause) as two-ness’, and the ‘cause (itself as the effect also) as one-ness’;
and happily remain established in the ‘left over principle’ of the ‘Awareness pure’.

A1 g:fTdr oa =@ o faearges ATl (112.08)

Do not grieve wastefully like the ‘MithyaaPurusha’ (Unreal entity).
(The world indeed looks very real and solid;
but it exists as real because of the absence of ‘True Knowledge’.)

ARIATIGEURT, TN aMMedm 1T, R fAfehary] ardaranfd dreras] | (112.09)

This Maayaa of seeing realness in the unreal, is difficult to cross over.
This delusion is thick and fills all the minds and their perceived fields, like the mist of the autumn.
Yet this mist dissolves off instantly at the rise of the sun namely the ‘True knowledge’.

AT

Rama spoke

WATHATTAISEFIeaedid A d,

I have attained the ‘Supreme fulfilment’ in the mind by the ‘nectar of Knowledge’ offered by you,
IIUEHAThId: FATHRUIEG Tldeh:| (112.10)

(3rauE - JuUfda=a: dgd 3hled:)

like the thirsty Chaataka bird which was thirsty from the heat of the sun and had lost hope of any

shower anymore, suddenly gets drenched by heavy showers (aasaara) from the sky and gets its thirst
quenched fully.
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3HAAT hIseA-aaId fMddi, ST AL [ABFEIgaaue#H| (112.11)

I feel cool inside as if drenched in nectar. Outside also, I stay above the immense riches of the created
world, being established in the state of the unparalleled bliss.

d JAAGISId auiil dededd Uegdldl ARG TehRE™l JAT| (112.12)
Yet, I do not feel enough of your words, like the thirsty Chakora bird by the moon rays.
qarsf o qooIfd car wHTdee AR, & a1 gqaistIaRd o acgaaraas| (112.13)

Though I have attained fulfilment, yet I ask you this question, hey Ishvara; who will not avoid drinking
the nectar-juice in front of him, even if he is satiated?
(Knowledge within you is limitless, and your words are like nectar; and I do not feel enough of it at all.)

fpeeaa ARy HLARUATHD afcaasd Pd SgEdad dar Al (112.14)
What is meant by the term ‘MithyaaPurusha’, which makes the real as unreal, and the unreal Jagat is made
to look unreal, hey Best of Sages? Explain it to me.

afastard
Vasishta spoke

Ao T QUT e AMHAT SHTHTEITT AT FISTeTel FgaRar#d | (112.15)
Raaghava!

Listen to this interesting story related by me for understanding the nature of the ‘MithyaaPurusha’
(ITlusory man), and have a good laugh also.

HTET PRCHEER ARMIAAY: JAITAUATHHS! T& FIEI0T Haerd| (112.16)

Hey Mighty-armed Rama! There is some person, who is a mechanical-entity that moves by some magical
ability. (Whatever he thinks that rises instantly for him as his experience).
Unfortunately he is stupid and immature like a child, and is completely covered by the blinding Ajnaana.

(He is caught in his own wish-net and cannot come out of it ever, even if he wishes for liberation also.
Not to wish anything is the only way out, where he will cease to exist as a wishing-entity.
But he never can stop wishing, and always is there as real, even if he wishes to be out of it.

This false-entity loves himself so much, and wants to be there always as a wishing entity, he imagines
bondage, and wishes for liberation, so that he can be immortal and escape the pains of perception.

How can a dreamer who loves his own dream-character so dearly and wants to be liberated inside the
dream itself, wake up ever?

He never has respite from wishing, and can never pause to think also, for he is afraid of being no more;,
and so hangs on to the wishing nature of his, as his only life-support.
Either he wishes for the joys of the world or wishes for the escape from the world.)

He does not know what he is, or from where he is, or what he should do to get out of the blinding darkness.
He is buried deep inside the ignorance, and dead as it were, and never analyzes his own existence.)

(Nothingness alone is there as the reality of existence; and nothing can be there ever.)
d Uhled Fafdeolld: 3 d3a fasfd, senvgsfda aaifFa Forgea ar &3t (112.17)

He was born in the emptiness itself (made of emptiness alone), all alone,

and stays like the roll of hair (illusory lines) seen in the sky through infected sight;

or the mirage in the desert that looks cool and inviting but is not there at all.

(If cured of ill-sight and foolishness, the hair-roll and the mirage will lose their realness. His existence
is supported by non-reasoning only, and through the rise of knowledge he will cease to exist.)
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(There is nothing else but the empty nothingness, and he was produced in that emptiness only, where
no one is there and nothing else is there. Therefore, he is not there actually; but he is very much
ascertained about his existence, and loves himself dearly.)

dEATCTed TN, J&ed I F Ud,
There is nothing else other than that (emptiness) in that emptiness.
Whatever is there, he is that alone (emptiness).

(Nothing is there except this nothingness-thing which imagines its existence and loves itself!

No one else is there; just he alone is there as something that could wish for something or other.

He is a wish-source where any wish-fulfilment can rise immediately as if real; like you can dream
instantly whatever you wish for.

Whatever he wished for instantly came into existence and appeared in front of him, and even that was
also made of nothingness only.)

TEUTIGTHE & ¥ uRaAfd gAfd:| (112.18)

Whatever was seen as something other than him was just an appearance (seen through delusion),
and that fool never understands the truth.

(He is a wish-maker and his wish-fulfilment alone is there as something else, and there is actually no
one and nothing. He was an imagination of himself and he imagined other objects too, he was like an
illusion that had become an entity and was capable of producing more illusions.)

HhUTAET oAl hgHagu:

He as an entity, conceived the space he was in, as enclosing him all around,

and this idea of space expanded to include more things he wished for.

GO UHe @ A @ Eefa @] (112.19)

He believed that he was inside the emptiness and knew himself as stuck to some place-measure in that
emptiness; and he knew himself as filled with emptiness;

he owned the emptiness he was in, as ‘mine’;

and decided to guard that place in the empty space he owned, as his point of existence.

(He believed that the space was dependent on him, so he decided to build a space-boundary to protect
the space he had conceived as his.)

(He decided to build a house for himself, so that he could always be there as someone; and so conceived
a house, a ‘body’ to live in.

He was now a house-owner with a name and form, and was happy that he was safe.)

@ TURAcar WA affcas TaIAed 3fd Readecaeams assiged| (112.20)

After conceiving the empty space which can fill things,
he wanted to protect some desired object made of emptiness inside that space,
and he built a house to safeguard the emptiness.

(After conceiving the space for himself, he had now an enclosed form bound by time and space as his
house. When he started to conceive objects one by one in the space, time enveloped the space to bind him
more firmly. He was now unshaken and more powerful.)

TET I TICUREAT, WS @ AJcTH!, JEThRT Ieedd: H, TgeAead | (112.21)
RaghuNandana! He kept his loved thing (his own existence that was non-existent) inside the hollow of
the house; and felt happy by the house made of nothingness,

saying- ‘Ah! This emptiness is protected by me.’
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(He who was not at all there, saw himself as real, and saw the house he owned also, as real.
He was not able to see that everything was made of emptiness only.
The conceived things were also real for him, like his existence was real for him.)

(4 lie believing in its truth and producing more lies as its supporting truths!
The ‘I’ needs always the ‘mine’ as its essence!)

(To survive, he conceives various shapes again and again as his belongings,
but all that he believed to be permanent, do not last long and perish in course of time,
and he laments again and again for the lost things!

He is caught in the conceived world like a mirage-man trapped inside a mirage city.

He fills the emptiness of space with more and more conceived objects, and gets lost in the drama of
chasing some and avoiding some.

He wants to own more things that are made of emptiness, and goes on conceiving more and more.
Caught in the flow of time, the objects in the space vanished and appeared again and again.

He lamented for the loss of some objects, and was joyous when he gained something else.

The fool was not able to see the obvious truth that ‘nothing was lost in the emptiness and nothing was
gained in the emptiness; and emptiness alone was there as all’.)

(The world-experience is just some information or other that is rising out of emptiness, and is emptiness
only to the core; why react to any information as if real?)

HY Pleld TAET TG ARMAURE! FededUlled 3d dldad aigdld:| (112.22)
His house (the body) was also an object that was conceived,

and in course of time, that house of his was also destroyed,

like the cloud vanishing off when the season changed;

like the wave vanishing off by the by the blowing wind.

g TEIHIST, A€ od, & & IIAAT &T0d, & & HIFAN, TTeofAcdddegend &: (112.23)
‘Ha! The void-house! You are gone! Where did you vanish in a second!

Ha! Ha! You are completely destroyed!” So he lamented for that loss!
(Some idiotic ‘no-one’ crying for the loss of ‘no-thing’!)

(However the fool was an ‘entity that could conceive non-stop’, and again he made another house for
him to live; and that also got destroyed in course of time; then he made another, yet another, and kept
Jjumping from one conceived world to another, but he was still a nobody and never really existed;

nor his houses were real.

He made different types of houses and tried his best to preserve these houses.

3 AMBA Poal Yoaradd & gofd: HU Tsh TREMT RQUIBRIIISHAT| (112.24)
After hundreds of such losses and lamentations, again that idiot-entity dug a well in the emptiness and
made that well as his abode, and was engaged in protecting that void-well.

ddl =17 | dlele did: {UIsi a¥T &, Uy a1 ediadsalsdl ddisdadl  (112.25)

In course of time, even that well got destroyed, and he was drowned in sorrow,
because the well-void was gone.

RUIPITUed HFH MUHAPUcHFATRIANTY Heal Fad [Afaaraat| (112.26)

After crying abundantly for the loss of the well-void, he quickly made a round pot.
Engaged now in protecting that pot, he remained peaceful.

PFAISTT TE Preled AT Al TEET,

Hey Eminent of Raghus! His pot also got destroyed in course of time.
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g feerares g @ f& a9afdl (112.27)

Whatever course he took, it was in ruins for that unlucky fellow!
(Anything conceived in emptiness, perished in course of time.)

PFATPIATAUed G ThN §: HUs JUT dATdl HUSThAAsHId| (112.28)

After crying abundantly for the ‘pot shaped void’, he made a round hole in the ground for the
void-protection. And, as usual he was engaged in protecting that pit-void.

PUSHCIEY Pleled hel [T AR FTHd THENT PUSITRN YA &: | (112.29)

Even that void-hole perished in course of time somehow; like the darkness by the light.

He lamented much, for the loss of the pit-hole.

PUSTHIATY Ahled TG TR H: I:QAMel AT TGThIRIAAHAT| (112.30)

After crying abundantly for the void-pit, he made a huge hall which had four halls in all the four directions,
for the void-protection. He became engaged in taking care of that void.

dGTIEY STERIe] el Pafordyst: SoTuut JUT ardedd: MbpuAsHad| (112.31)

Even that was taken away by ‘Kaala’ who swallows all the beings, like a dry leaf by the wind.
He again was filled with great sorrow.

 T:QAMelMehled WIETY ThR & PHAHFIGTPN dGIeprray: f&Ud:| (112.32)

After crying abundantly for the void-hall, he made a granary that was shaped like a cloud, for the
void-protection. He became engaged in taking care of that void.

IETIET STERIYY @il dld FaTeG HHAARMRMD derdl Tiacadl (112.33)

Even that was taken away by ‘Kaala’, like a cloud by the wind. He suffered much, by the loss of the granary.
T TR AT D FAGUSHEeIh: TEITUITHIATHT BrelsTATIaAT | (112.34)

In this manner, the never-ending time passes for that (false) man,

through the making and losing of the house, hall, pot, pit and the granary.

wd f&ud: @ faal 01 I[ERT TG 0T e hellcAgeeal

G WeRIGANRIGAG WATTANNT AT T IAWTATSIHG: | (112.35)

In this manner, without any control, by staying as the empty space of the cave,

holding on to the dense emptiness in the house as belonging to him,

he moves on from sorrow to greater sorrows;

comes and goes, always stuck to the appearance and disappearance of objects he owns.

AT

Rama spoke
(Rama requests his teacher to explain the riddle of MithyaaPurusha and questions,)

fAreargeyTasaa b ARMRW: gl HiAdisT aar SheReTor ¥ fheead| (113.01)

Lord! Which illusory man is referred to by the term ‘MithyaaPurusha’ and what is meant by the term
‘protection of the empty void’?
afastard

Vasishta spoke

YU TH JAUTHIATTRCATH o fRLATGEUATeahar AT HIRAATYATI (113.02)

Listen Rama! I will explain the exact meaning of the story about the activities of the ‘false entity’
which I told you just now.

ARIAA: Ubl T: AT Igedead, Ud cddledR g qraaiicddd | (113.03)
RaghuNandana! Understand that he who was said to be a man of magic and miracles (who could produce
any experience at will) is the Ahamkaara (ego-idea) who rises from the empty sky (delusory space).
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(Ego is just a set of self-made information one has about oneself as the central character of a life-story
made of one’s own beliefs, emotions, learning, and imagination; say, a localized fiction of an entity
which is self-authored,; a biopic that is produced by the imagination-power called the mind, and is
founded on one’s own delusory stand of life).

TR AT AT SeIfe U dededadeged dalal Hafd Taa#| (113.04)

That empty hollow of the sky, hey Good Rama, in which the world-scenario exists as if with a past and
future, is without any beginning or end. It cannot perish in time and is not contained in space.
The unreal emptiness of the world rises by itself in that Supreme, as its very essence.

(Like from an empty mist, the objects and people rise in front, at every perception-instance,

out of the emptiness, and vanish off into the mist of emptiness.

The mind just retains the ego-conceived memories and creates a continuance; and also writes a
nonsense nanny-tale by connecting these perception-instances.

All that is not perceived directly through the six senses, be it a person or inert object, exists only as an
assurance in the mind that they exist; but at every perception-instance the objects and people rise from
the emptiness only, as newly created, but as if already existing, and of course, you also as an entity
with a name and form, rise for them at their mind-agitation!

What a wonderful illusion!)

(From where do these objects and people rise up?
From something unknown which is referred to by the sound Brahman!)

3ed - Feyaggease

This Brahman, though within, is difficult to see.

(Brahman that is covered by these perceptions is never comprehended, but, only the outside-appearance
is accepted as the truth, without any probing of the outside world.

What is seen on the surface is believed to be the absolute reality.

From what they rise up, how they rise up, is never analyzed by anyone.)

SFAISY AeCATEATGG AT N: Y Feq Fdlietelid| (113.05)
Like the sound rising from the emptiness, like the movement from the wind, the Ahamkaara raises at first.

(For example, from the empty sky something rises as the agitation of the wind,

and it is understood as some disturbance-measure inside the mind, through the ear-sense,
and is called the sound.

Disturbance alone is comprehended, but not the silence that supports it.

The disturbance alone rises as the various sound-forms producing the division-sense.

Ahamkaara is also a disturbance, a sound, a noise, a constant ringing ‘Hm’ (Aham) (like an infection)
that has become the part of a Jeeva so much so, that the Jeeva has forgotten the wondrous silent state
where this ‘Hm-ringing’ is not there.

This ‘Hm-disturbance’ alone is the first ailment that produces the world-reality from the ‘emptiness
Supreme’.

This ‘Hm’ disturbance, the Ahamkaara,
is the imagined entity that survives, only by the hosts of ‘mine’ sounds.

The ‘Hm’ sound bloats up more and more with the added disturbances,
with more and more of the ‘mine’s.)
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gig I1d: F T HeUIIATHAT ITd: HACHAICHTIRYTAS Jrdl Idd ad:1 (113.06)

This Ahamkaara, gradually expands in the emptiness, by producing more and more conceptions of the
world as the ‘mine’. This is understood as the ‘self’.

Though is not the self, it exists as the self, and therefore, makes effort in a variety of ways to please itself,
(by seeking liked things and avoiding non-liked things).

(The Ahamkaara-disturbance, the ‘false entity’ lives securely inside a web made of false conceptions only.
A Jeeva exists as pattern of information of possessions of people and objects; and cannot bear the loss of
its ‘mine’ patterns.

Jeeva is a self-conceived falsity that has the power to conceive more falsities; and it grows and expands
without limit. It believes itself to be the real thinking entity, not knowing from where this thinking power
rises. It is like the grass piece caught in the flood which believes in its own power of movement, and does
not know of the moving flood that carries it, actually.

1t is non-existent since it is conceived only,; but still believes in its own existence, and conceives more
and more objects to exist forever. It likes some conceived objects and dislikes some; chases some, and
avoids some.

A stupid child makes many objects out of clay, and yet likes some and discards some, as if they are
different. This ego-thing also seeks some and avoids some, and lives a life in fulfilling these false
enterprises only.)

3FATcATCHBTaT

This ego-entity always wants to protect himself, since he believes that he is a ‘real thinking entity the
Aatman’;

SRIATATIUTAE! oA A s goreargerdr 1a:1 (113.07)

for protecting what is not the Self, he produces various types of bodies, again and again, though they
get destroyed again and again, making him feel very apprehensive.
(The production and the destruction of the bodies also are part of his ‘primary misconception that he

is the body-form’.)

d Ug ARYEYT fHLAgeY U ¥,
He alone is the entity produced by the delusion. He alone is the ‘MithyaaPurusha’, the unreal man.
cafeal eadistagdRY f& ATl (113.08)

He is the worthless Ahamkaara that is maintained through delusion only, and raises an unreal entity,
through Maayaa (the deluding power that exists a the ignorance of the true self.)

RUPUS M FHTEIcawehleTdl Peal &I IMcATd AT deedlidad HaaTH| (113.09)
He makes the bodies of well, hole, four roomed hall, pot etc in the emptiness, and protects them.
He identifies with that void itself, as the Self.

EPRET JEIET AAN A Tea U] Asrerpr asadAteaead,

Sfrar m AR UPiARATT HehoU: ehelell Plel: PHell AT faHd:,
CTARREAUTAA ATATRAGAT T FeddUIsehR: HieadrdfdsFEaid] (113.10to0 12)

Raaghava! This ‘false entity the Ahamkaara thing’ has many synonymous names.

Listen to these names of that Ahamkaara, through which he deludes himself, by producing the illusions
of the appearance of the world. These terms are well-known as ‘Jeeva, Intellect, Mind, Chitta, Maayaa,
Prakrti, conception, division (kalanaa), Time (Kaala), misconception (Kalaa)’ and many others also.
This Ahamkaara which imagines thousands of forms, shines forth in great splendour with the above
mentioned names, and also other names which have become added up.
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[(Other names of Ahamkaara:

w1 Henoul fafaferear, srgr 3sreT gfa:, srygfa:, @ o o,

UIOTIRON Shd:, arend HeIqaad giS:, A A, Redddq &, fchedard A,
aRonfAeadacard uepfa:, Hhedard Hdhed:, HHeUIdET Pl Heldl, dfcaunoniefafidaeard #rer:,
TRCANCTHEUAT dell, ATl st - ufd:)]

(Jeeva- because of holding on to Praana, Buddhi because of decision-making, mind because of agitation,

Chitta because of cogitation and apprehension, Maayaa because of imagining false things, Prakrti because of evolving and
changing, Samkalpa because of conceiving, Kalanaa because of getting disturbed by the conceived things, Kaala because of
the conceived things moving towards destruction, Kalaa because of imagining divisions in the same point of existence.
These are the other names of Ahamkaara.)]

(There exists, only the expanse of supreme emptiness, wherein is imagined the fullness of objects and
the emptiness of objects, in the material space. Nothing at all is there; no one is there, the world is a
limitless empty expanse that is made of conceptions only.)

HATIA T YA SaTleatd AT gug -aeggHad Feda gew: f&rd:| (113.13)
(TEAGTeed - dANEd JGIed I € Td o) (there is nothing else; whatever is there, he is that alone, the emptiness)
This entity who is really non-existent, leads a false existence,

going through joys and pains again and again,

in a non-existent Jagat, which has no solidity at all, which is completely empty, and which is spread out
limitless as the material space.

(Brahman is ‘Poorna’ that gets conceived as the empty space, and air etc are further conceived, and
Jagat comes into existence like an illusory city without any solidity.

How does this happen?

In the division-less Brahman, the divided space of objects cannot rise at all.

When this is the motion-less emptiness alone, how can Vaayu, the moving-Vaayu can rise inside it?
Vaayu is formless, and heat-less; how can fire, the heat-essence, the opposite of Vaayu,rise inside it?
How can the water which is cool rise in that which is the heat-essence?

How can the Prthvee, the hard ground rise from that liquidity?

Therefore, the Jagat is actually bereft of solidity (Nirbhitti).

And, some false entity conceives itself and a world around it, and keeps experiencing joys and miseries.)

TG TALATYRY J&TcAHAATCHASHAT HUCThICY TFel® Td AT Feldle el (113.14)

Rama! Do not give away to grief like this MithyaaPurusha, who protects the pot etc imagining them as
his self, and goes through endless difficulties.

(Rama! Be careful! Do not exist as this false entity.

The ‘Rama who was born to someone and who will die some day’ is a conception belonging to the false
entity only. And, the ‘hm-kaara’ the Ahamkaara has falsely risen as a Rama-entity.

Observe what this ‘Rama-Hm’ has produced by its sheer magical state of wishing.

‘I am a physical body, I was born from another physical body, these are my parents, this is the palace,
I am trapped in this Samsaara; I have to get out of this, I want to get rid of this body, I need liberation,
I have to attain Nirvaana, I need Mukti;” and so on and on.

If ignorant, the MithyaaPurusha will happily live in his dream-world in the bliss of illusion:
then, anxiety alone becomes his life-essence.

Sometimes he wants to come out of this trap of conceptions; and conceives the bondage, the Moksha,
the Aatman realization, dispassion, discrimination, Scriptures, Brahman, Nirvaana etc;
even then, the anxiety alone remains as his life-essence.
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Wish of any sort belongs to this false entity only!

Rama! Be not a MithyaaPurusha.

Just stay as the ‘quiescent awareness’ which does not conceive anything.

Never give place to this ‘Hm-disturbance’ ever to take control; keep only a ‘make-believe entity as Rama’
to communicate with others.

Do not suffer like the ‘MithyaaPurusha’, who is non-existent, but suffers much to safeguard himself by
conceiving the pot etc.

Ahamkaara exists only as a memory, for it is absent in the deep sleep state.
Aatman is not ‘remembered’; but is always there as a witness of the Ahamkaara-existence also.
Be not a memory of ‘I’; but exist without the disturbing ‘I-sense’.)

3R faedioT:

Aatman is not like the measured space-expanse conceived by the Ahamkaara; but it is a ‘limitless expanse
of existence’ where anything that is conceived can exist.

S G&HA: RAG: YA: T AT F Y el @ E&IAsYAT| (113.15)

How, by whom, can the Aatman which is more extensive than the sky, which is pure, subtle, auspicious and
good, be caught or protected?

(Aatman needs no protection, unlike Ahamkaara which needs countless ‘mine’s to support its existence.
Aatman is not inside any space and is not caught in time-measures.
Aatman is what that knows the space and time, as conceived by the Ahamkaara.

The body is just the abode conceived for this non-existent false entity, called Ahamkaara.

When the physical body that is limited in space-measure, dies in course of time, nothing at all dies.
Death is just an imagined concept that is maintained by the Ahamkaara which is afraid of its own
cessation. Only the ‘non-existence’ can fear its death, for it is not existent.

Aatman never ceases to exist, and needs no abode to protect it.
Aatman is a limitless expanse which is the essence of existence itself; and can never cease to be.)

ECATHIMATETT NRETTHETT T Tl eafed A€ 3cAfd asdar| (113.16)

The abode of Ahamkaara is only inside the heart-expanse of the Aatman; yet all the beings idiotically
lament about the death and destruction of the body, believing the self to be dead.

(Space-expanse pervades and permeates through all the objects, and allows them to exist inside it.
The Aatman-expanse also pervades and permeates through all the conceptions, and gives them the
appearance of existence.)

geIfey YUTEY JUTHIMIEOsd auT ¢y a8y ol fcdaedd: | (113.17)

The space inside and outside the pots are same, and the space is not divided by the pots; so also, the
embodied Aatman does not die when the bodies die; and is not affected (by the death of the body).

(Aatman is unaffected by the existence or the non-existence of the bodies, like the space is not affected
by the absence or presence of the objects.)

Q!Ei%lo—EFIH HATCHATIATRIRMCTIUTIRI]:
This Aatman is of the nature of pure awareness (the subtle state of ‘knowing” which exists as the
self-awareness in all); is some basic atom-like state which is subtler than even the atom of the space.

(Aatman cannot be understood like an outside object. It is that which understands everything else.)
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TAIHIATE & @agrA a aafd| (113.18)

It exists as the experience of one’s own existence.
It cannot perish similar to the empty sky which cannot be destroyed.

(This Aatman cannot be pointed out as the ‘I’ also; even without the ‘I’, one knows that one exists.
Space cannot be destroyed by the destruction of the objects;, Aatman also does not cease to exist by
the cessation of the bodies.

Bodies are just the conceptions rising from the ‘I-sense’, which needs a place to hold on to.

‘I’ is non-existent except as some imagined entity.

What is there to get born or die?)

a1 Sa B FaRfchRicaeaa Sefgadsuer dae s@r SFERA | (113.19)

Nothing, ever, gets born or dies. Only the emptiness of Brahman (as awareness) shines forth as the
changing structure of the Jagat that is made, only of conceptions.

FcIHS UE AedAfeHA=dalad HrardaiafaefsAfad dcar g@r #al (113.20)

Instead of holding on to the imagined set of information as the self and the suffering, remain blissful
always, by understanding the Self as the real, single quiescent state, without beginning, middle or end
and freed of existence or non-existence.

(By not identifying with the ego, you do not cease to exist, but will know that you are already deathless.
Ahamkaara is like the mud-hill formed on the edge of the flowing River; do not stand on its support,
but jump on to the stable ground of Aatman, quickly.)

(Ahamkaara is not stable, for you yourself have changed the ideas about yourself many times in life;
and react to each person and each object differently always.

You are not constant in your assertion of who you are, actually.

How can a changing idea be the ‘real you’?

Ahamkaara alone is the cause of all your sufferings.

It cannot exist by itself; but is empowered by the Aatman alone.

Aatman alone ‘knows’ the world; not the ego.

How can that which is non-existent ‘know’ anything?

Ego leads always towards harm, for it alone raises as the selfish qualities of anger, greed, conceit,
desires etc. It is a product of non-discrimination. It s not held on to by the noble ones.

It has no knowledge, for no one is there as anyone to know anything.

Attain the truth-vision through Vichaara, and get rid of this Ahamkaara.

Nothing will get destroyed but a false belief in a false entity; and you will be left back as the stable state
that is excellent.)

(Rama had previously mentioned in the Vairaagya Prakarana, that this Ahamkaara is an unstable state
filled with dangers, like getting trapped under the cow’s feet.
Vasishta uses the same words and instructs him as to how to get out of that dangerous position.)

gdtuer faerd

It is the abode of all harms.

HYTHAET AR AT A [AIDHAATIH

(31Yd, 3Ead=, IF==urd, 3fdd, 3, I+, RPave)

It is unstable, not independent, ready to slip into wretched states, is without any discrimination,
it is ignoble, is ignorant;

qUTCEHIAUG Hehol AT AV FagueHaAd YAl | (113.21)
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get rid of this Aham-making state with all its varied states of mind etc,
through the attainment of Knowledge through Vichaara,

and holding on only to that stable state which is left back,

you will attain that level of existence, which is par excellence.

(Nothing at all is there; yet all this is seen as if real and solid.

What is not there is seen as being really there.

This is the state of ignorance only,; and mind is the product of this ignorance.

Ignorance of the Truth leads to many explanations of the world-existence, and the first explanation
rises by the term ‘mind’.

What is behind the Ahamkaara? It is the mind.

The imagining power is imagined as the mind.)

ULEATCHIEIOT: qd HeA: GAAHA AT

The mind (Manas, the agitating state) alone is the first thing that rises out of the supreme Reality
(before any conception arose).

HAATCHDHTAITI

It is of the form of agitation (which rises as thoughts and actions in the evolved humans, but as actions
alone in the lower animals). It alone experiences everything as the Jagat.

(It is mainly made of the sense of separation.

This separation alone is labelled as the ‘I’ or ‘Hm’.

This separation-sense alone rises as the countless ‘I’s everywhere.

That alone is seen as this world now here, as a stable reality.)

deegda Fufd arda| (114.01)

Though the mind stays as one with the Supreme Self, it has attained a state of separation (because of
the conceiving nature).

quUhIer satAlal FRIfARa G IRASTAfRaEad Ay sIfor [aal (114.02)

Raaghava! Like the fragrance from the hollow of the flower,
like the huge wave from the depth of the ocean, like the host of rays from the sun,
the mind stays in the Supreme (separate as it were, but not separate).

(From where did this mind rise? It is not a separate thing rising from the Brahman, but is just there
as it were, because of not knowing the truth of the Aatman, the Reality-essence.)

dEIR AT AdaET favqcda ad RFufd,

By the forgetting of the true self which is not visible,

it has come into existence as an established state (of separation).

ACIEAGHTT TH STTGoHsTsTad | (114.03)

Rama! The Jagat has not come from anywhere else,

similar to where the snake does not arise from anywhere else other than from the rope itself.

(Rope is not seen; so the snake gets seen as real; Selfis not seen; so the Jagat gets seen as real.
Seeing the Jagat as real and not seeing the real Self, is known as the mind.

Snake stays in the rope only, as not separate from it, yet separate as if.

Mind stays in the Self only, as not separate from it, yet separate as if.)

(You do not have to sit with closed eyes to enter the Nirvikalpa state, just be aware of the ‘division-less
Reality’ in the divisions encoded by the senses; then you will always be in the ‘Supreme Samaadhi’ from
which you will not wake up at all.)
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JMecaeafaiaor It Hraafa aa INRFASTERE Adaea=acd ARdd:| (114.04)

Raaghava! For him, who understands the shine of the sun as separate from the sun,
the shine of the sun will stay as different from the sun only.

PADATAIDUT HL A HIfAd HPIRT TAET o AT hedch T ddl (114.05)

For him, who understands the golden armlet as separate from the gold,
it will be always the armlet alone for him, it will never be the gold for him.

snfecarcafavaor A A9 wfadn: nfeca va o o Afdeea: @ 3Tad| (114.06)

For him, who understands the sun-rays as not separate from the sun, the entire lustre is the sun only;
and he is said to be a man with Nirvikalpa-vision, the ‘understanding’ that is without any division-sense.

AT fakboT RN A #1fdd: ReIgfider FUdr g a aiRe:| (114.07)

For him, who understands the wave-shape as separate from the water, it will stay as a wave only;
and not as the water.

TFAATCITAHOT RSN AT AT FHAIA S [ dhed: T 3TTd| (114.08)

For him, who understands the wave-shape as not separate from the water, it will stay as the water only;
and he is said to be a man with Nirvikalpa-vision, the ‘understanding’ that is without any division-sense.

HABTEITANDUT HYL VA AT heAbbAIGATdbed: T 3TAd| (114.09)
For him, who understands the armlet-shape as not separate from the gold, it will stay as the single essence

of gold only; and he is said to be a man with Nirvikalpa-vision, the ‘understanding’ that is without any
division sense.

UIahed ool Sararel Al HIfdaT deaeaqgigarata sarerda fasfal (114.10)

For him, who understands the lines of flames as separate from the fire,
the fire-understanding will stay dissolved; and he will know of the flame only.

SATelTSTeHeId I>Siam &1 aUr FEAfd: AT G dgdiedrgel Afd:| (114.11)

The flames look like the lines of clouds because of the smoke, and the fire is obscured from the sight;
and his intellect which sees only the smoke-covered flames, concludes that the flames are separate from
the fire (and sees only the various movements of the smoke-lines as real).

UTAHIETTRBUT SaTelTel AT HIeTd daeaTRAgfEIdNed Afdded: ¥ 3Tad| (114.12)

For him, who understands the flame-lines as not separate from the fire, it will stay as the fire only;
and he is said to be a man with Nirvikalpa-vision, the ‘understanding’ that is without any division-sense.

a1 fAfdheu: gHe=aIsHeNvoTaeATd:, wHed dd HUTH, ad a6y HAsoid| (114.13)

He who is able to develop the ‘vision of non-division’ even when seeing the division presented by
the mind, he is indeed a ‘noble one’ of ‘excellent intellect which can pierce through the appearance
of division’, and is of the ‘Nirvikalpa vision’. He has really attained that what has to be attained.
He will not drown in the realness of the objects any more.

ATATATATE S cFeredT YgTAeA DIy Fadd fafadqd dfaacd fuar #al (114.14)

Renouncing completely the many-ness,
stay established in the principle of awareness, the hollow of pure self-awareness alone,
being freed of the ‘awareness of the perceived (as separate independent reality)’.

(You cannot dissolve off the world made of divisions; but you can always see the division-less Aatman
alone shining as all, as you and others also.

The ‘I’ sense alone blocks the vision of truth. Understand the ‘I’ as non-existent, as explained previously.
Discard the division-sense that is falsely produced by it.

See the world; but be ascertained in the unreal nature of the objects and be always aware of the
division-less emptiness behind. Stay as that only, as the Knower of oneself, as Aatman.

Be just the pure awareness; do not fall for the conceptions. Be quiet inside the hollow of this pure
awareness-state. You cannot think or meditate on it. Just ‘exist only’, without the idea ‘I exist’.)
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TIIATCHAATCHAT 2Afch HeheUeTTHeDhl Tl PITd TPl TGl AdTeTer:
When the ‘Reality state of the Aatman’, by itself, shines as the power of conception,
like the wind with its movement as its natural essence,

dar QYUTarHr HeheUholdlHT HAT Hafd TaHTcHAT HTadeEdipid FaI| (114.15,16)

then the mind rises as the appearance of another, producing conceptions after conceptions in an instant,
and raises as the ‘essence of the Vishvam’, conceiving its own form (as the totality-mind).

(Mind is not an organ that is situated inside the body, but the entire world that you see at each and

every moment is the mind rising newly, as the world-scene.

Where can you run away from the world, as long as you hold on to the mind, the producer of conceptions?
The mind is an emptiness-source that produces conceptions that are made of emptiness.)

dcHeheUlcHD Idl JAGHTES ST HhoudTd Hbeuradda Hafd &ond

hlccadestolcd O Hocd FAT JAT| (114.17,18)

In whatever way, the mind which is of the essence of conceptions only, conceives the entire Jagat,
it becomes that itself instantly, as the state of the worm, as the Brahmaa-state, as the Meru-ness,
as the wind-ness and so on.

HAT SaAGPRY S TGN | (114.18)
Mind alone is known by the various names of Jeeva, Ahamkaara, Buddhi, Chitta etc.

(Whatever it conceives as its world, the entire world rises instantly as that only.

The entire world is a huge totality of mind, the power of conception.

Whatever is there as a perceived object, from a Brahmaa to a worm, that is the mind-alone.
Renounce the reality seen in the mind-narratives; that alone is ‘SarvaTyaaga’.)

Gheud! feddhcddcd Idl SHTfcedfd daifd, d€al dge ATdl eafd TaIH| (114.19)

Through conception, the mind produces the duality (as ‘I’ and ‘you’) and also the one-ness (of the
same Jagat seen by all); and thus it produces the ‘vision of the world as a solid reality’, by uniting all
the conceptions; and later, it alone shines as the many-ness in that world-state, by itself.

(Like the mirror producing another mirror and, reflecting each other countless times by producing the
illusion of many many mirrors, the mind also reflects the conceptions within itself, again and again,
and produces the illusion of a world that is divided by many shapes.)

HheUAIRAG SIGIAITT 2dd & §cF o T AL, Faraarrafdaicads| (114.20)

The entire Jagat is seen as a ‘totality state of conceptions’ only;
and is not real because it is conceived, not false also for it is seen as real.
It is like the rise of a huge dream made of many dreams of many dreamers.

SedI AT HANTGY FATIURFEHATGL 16T 98 fadd #HARSE e | (114.21)
A man who has the ability to imagine, builds a kingdom in is mind with various objects and enterprises;
so also, this world also exists as the mind-kingdom, as a total-mind of Brahmaa.

(To get rid of this world, you do not have to wait for the dissolution-time.)

TUTHAIHT A caedcuaaad WA T8 Jafeg Ad fhaa| (114.22)

By just seeing the world, as it is, as the emptiness of all, as the shine of Aatman alone as the ‘known’;
it dissolves off by itself, losing its realness.
If it is seen as what it is in truth, then nothing at all is there, as the world.
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(What is seen looks real because of ‘not seeing it, as it is’. Division-sense blocks the true vision.)
TRT ARANT AT AT
When seen without the truth-realization, then the world rises with its hundreds of branches,

STelfAAREIMGeheldle UREGIATFIAIYYT FaHTA

like the ocean though is a single stretch of water, looks as if divided, by rising as many waves of various
shapes huge and small, by its very nature,

dur Rd: pdepdaearon
FUcEUecATed ATqd $od Fhiad| (114.23 to 25)
similarly, the Chit, though doing thousands of actions (through all the Jeeva-channels),

does not do anything even a little as opposed to its original nature,
except the minuscule quivering of the mind, which is empowered by the Chit alone.

(The ocean’s nature is to exist as the waves, and it is not divided by them.

The mind also is just the slight agitation of forgetfulness of the truth, and this alone exists as the
thousands of actions of the beings, like the quivering nature of the ocean.

The ocean does not do the action of the waves (as another reality), it is itself the waves, so also,
the Chit does not do any action of knowing; it just ‘is’ and the world exists as its ‘known’.

If you see the division, then you are trapped by the non-existing world which exists as if real.

If you see the truth, the world is no more there.)

Tavlrarii:ldd'ld{-rélo-ld\
Therefore, get rid of the idea of division that is slightly there,
TTeBUa-yRlieoTtledeecddeletaus]

and, when walking, hearing, touching, smelling, talking, and dealing with the regular affairs of the world,
and sleeping also,

dAqd foaa fPRcacaidcda Hrag
always be aware of the truth that the world-scene you are sensing through the senses,is not any new thing

that has come out of some unknown Reality as a separate and independent reality,
but is actually the Reality only; and nothing else is there;

TIcmIy dfglg ReAmadadTe adsd| (114.26)

understand that, whatever you do or even think also,
is the shine of Aatman only, that is spread out like this
(since you are always aware of all the actions and thoughts).

(Stay as this ‘unaffected awareness only’, without the thought of ‘I’
You cannot ‘remember’ the Aatman, but you stop remembering the ego. Aatman will just be left back.)

&l Ugfedied dEAGTes faad |
Brahman alone is the expanse of this world also (like the ocean alone is the waves).
Nothing else exists other than that.

TeTdeTd gaiea-giacaray &g

When, whatever is seen as any object is the ‘known’ state of the Brahman alone and is Brahman itself
staying as the knowledge of that object, and when everything is the essence of this ‘knowing’ only,

AiacaeATEe 9T, AlATed dedaT| (114.27,28)

the entire Jagat is just the awareness-state alone; there cannot exist even the imagination of something else.




23

(What you ‘know’, exists as the object for you.

Aatman alone shines and exists as the world.

Aatman is not a separate lustre that shines inside the ego, but it is the name given to your ‘existence’
that shines as the world.

When ignorant, it rises as the sense of ‘I’; when realized, there is no ‘I’ at all; but only the shine.
You are Brahman; and the world is your shine, there is nothing else as you or me or anyone.)

HTACEGUTHAT s TEHZ SISl Telehell T SaHTGE dlediaid fRLATIE: Pd:| (114.28,29)

When everything shines as only the ‘known’ and rises as the magic of the world,
then why hold on to the false ideas of ‘this is separate’, ‘that is separate’, and so on?

HHATETETAREIREIT T HAS: HITANY AcAd d=gAIeTad: HAH| (114.29)

Since there can exist only the single (undivided) awareness-state in all the objects (as the ‘known’),
there is nothing that one is aware of also (separately as the ‘known”)!
So, how can there exist the states of bondage and liberation?

AeNsTAY @] 9= 3fa v R,

Getting rid of the anxiety of ‘this is liberation’, ‘this is bondage’

with utmost effort possible (through Vichaara),

favET gehell TAwafHATA

getting rid of the conceit connected to the ego (as either wretchedness or glory),

HiT aff TAeTdATTHET FAeTcaAT

stay quiet (wanting nothing, not even liberation; for who is there to get liberated even);
just keep the ‘mind which sees the realness in the conceived world’, under full control;
be without the conceit of ‘I am so and so’;

be the Reality shining as if with a mind;

PeeFaRiATRD T 8| (114.30)

and, do whatever you have to do as a part of your life-story; but do not do anything as the ‘I’.
Always stay alert, so that the ‘Hm-disturbance’ does not trap you in conceptions.

(The ‘known’ can look divided; but not the ‘knowing’!

You know’ so many objects; but do you get divided?

The problem rises because of conceiving the ‘known-ego’ as the ‘knowing self’.

There is only the Aatman and its shine, and nothing else.

All that you see as separate beings are also the Aatman shining as the world, for their minds.
World is like a huge dream-world made of many dreamers and their dream-objects only, all the
dreamers and the objects are in truth non-existent only.

Actually, nothing ‘knows’ nothing. Who is seeing what?

Just the Aatman-shine; and not even the ‘knowing’ of anything else!

Who is bound and who has to be liberated?

Who is there to realize the Aatman? Who has to attain Nirvaana?

What meaning is there in the ‘Mukti with the body’ or ‘Mukti without the body’?

Where is the need for question of what happens after the Mukti?

Who was there as bound, but some imagined bondage by some imagined ego?

The Moksha also is wanted by the ego only, the foolish entity which is not at all existent as anyone!)

(Conception refers to all the ideas and thoughts that make up your life-story of birth and death.
Act as if the conceptions are real; but be always alert to the unreal nature of the conceptions.)



